


Fourth Conference: 1996

Host: Bangladesh Society of New York
Convener: Md. Awlad H. Khan
Featured Artist: Sohrab Hossain
Fifth Conference: 1998
Host: Mohona Cultural Group of Atlanta
Convener: Shahab Siddiqui
Featured Artist: Nilufar Yasmin
Sixth Conference: 1999
~ Host: Bangladesh Institute of Performing Arts, New York
Convener: Selima Ashraf
Featured Artist: Sipra Basu
Seventh Conference: 2000
Host: Bangladesh Society of Florida
Convener: Shahed Nawaz Choudhury
Featured Artist: Ajoy Charoborty
Eighth Conference: 2002
Host: Taranga of California
Convener: Obaidul Khan Rumi
Coordinator: Kazi Belal
Featured Artist: Fatema Tuz Zohra
Ninth Conference: 2004
Host: International Society of Bangladesh, Montreal
Convener: Abul Lais Sher
Featured Artist: Ferdous Ara
Tenth Conference: 2007
Host: Deshi Television, Toronto
Convener: Ellora Ameen
Featured Artist: Fatema Tuz Zohra

Eleventh Conference: 2008

Host: Bangladesh Asso. of America, Inc. Wash. D.C.
Convener: M. Musharraf Hussain
Featured Artist: Leena Taposhi
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Message from NANCC Chairperson

The North America Nazrul Conference Committee (NANCC) is pleased to bring to you
the fourth volume of its magazine, The Nightingale (Bulbul). The purpose of the
magazine is to provide a medium of publicizing the work of the great poet Kazi Nazrul
Islam (1899-1976) to an audience outside Bangladesh through translations, research,
poems and other creative work related to the great poet. We thank all those writers who
have contributed to this edition of The Nightingale (Bulbul).

The Nightingale (Bulbul) is published in time for the North America Nazrul Conference.
The Eleventh conference is being held this year in the Washington DC area on the Shady
Grove campus of the University of Maryland, May 24-25, 2008. The Conference brings
together scholars, researchers, recitation artists, singers, dancers and a host of other
performers to celebrate the poet’s work in a festive atmosphere. The Third Conference
held in the DC area in 1994 was a huge success and was attended by some seven hundred
persons. Let us hope that the Eleventh Conference will also be similarly successful.

We all appreciate the hard work and sacrifice of time and money that are needed to stage
a Conference. We thank the organizers and all those who have contributed money, time
and talent to make the event possible.

The NANCC have some twenty members. Most of them have been conveners of past
conferences, some are renowned singers and musicians and others are poets and writers.
They are all dedicated to promoting the legacy of the great poet that we all love.

Finally, we thank the members of the Editorial Board who have volunteered their time
and talent in bringing this volume out in time despite paucity of resources.

Sultan Ahmad

Chairperson

North America Nazrul Conference Committee
sahmadraj@hotmail.com
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NAZRUL ISLAM: NATIONALIST, GLOBALIST, AND MORAL GIANT

In his novel, Lady Chatterley’s Lover, D. H. Lawrence had Sir Clifford Chatterley
identify two groups of people in modern life—those who had an appetite for
“flattery, adulation, stroking and tickling,” much like many of our artists, writers, sports
figures, television and movie stars, political leaders, in general, and even professors.
The other are those who have the appetite for the “meat and bones” of things, who are
the every-day workers, those who do not like to be seen, who are suspicious of
flattery, not well-groomed, and make their money in industry (doing hard work). He
could not find sympathy with the last group.i

Lawrence was not unique in dividing humans into certain groupings. The Hindus
divided human beings into five groupings, at the top of which was the Brahmins; the
Greek, Plato, offered three groupings, led by philosopher-kings; the Marxist allowed
for two, with the industrial proletariat having a special place; and the later part of
the 20™ century (1997/98 to be exact), we had claims of the end of history, with two
groups remaining-- a dying type, and an emerging type (the “last man”—the last type of
human being, of human grouping).2 The field of Freudian psychology, which has had
such wide and deep impact on the world, also divided humans into more or less three
types, with those led by the superego representing some advance on the other two.

1. See D.H. Lawrence, Lady Chatterley’s Lover
The Complete and Unexpurgated
1928 Orioli Edition (N.Y.: Bantam Books, Inc., 1968) Chapter IX

2. See Francis Fukuyama, The End of History and the Last Man (N.Y. :The Free Press, 1992)

And then we have the body of thinkers on race, which has divided humans according to
that supposed category, with one group said to be inherently superior and others
inherently inferior. Gender, which has been with us the longest, has posited two distinct
groups (often said to be one), and religion, each of which recognized its communicant as
having a “special” place found some not-so-special-places for “others”.

There is an underlying unity to all of these divisions of human beings into groups.
The unity bears on the view that you and I, that human beings, are capable of creating
(and sustaining) some quasi-ideal social order; and that, while all human beings might,
in varying degrees, be able to make some contribution to that order, there are historical
types or groups which must lead the way. So, for Plato, we have the philosopher-king;
for Marx, the industrial proletariat, with a vanguard political party; for the Hindu, the
Brahmin; for Freud, the one who is led by the superego; for the racialist the presumed
superior group; and for religions, the believer who embodies certain sentimental ideal.

Among the divisions of human beings is that which is—and has been for centuries—
based on what we have come to call the nation-state (as distinct from the empire-state
or the city-state). It is considered an ideal.

These divisions that have ostensibly defined humanity were not or have not been
mere descriptions; they became—and in every instance have remained—subjective
embodiments. People developed identities (become nationalists and espoused the idea of
nation and nationalism, for example. They also became sexists, racialists, Freudians, and

Marxists.

Nazrul, if one were to take nationalism as an example, was a moral giant because he
transcended the political boundaries of his time, in the identities it espoused. First, he
could not accept, as nationalists have claimed, that the world is naturally divided into
nations, although he did accept and espoused the idea of a “people” (or nation) by
virtue of its history, culture, and unique experiences. Second, he did not share the
view that one’s highest loyalty is to the nations (my country right or wrong). Third,
he rejected the view that the differences people have in historical experiences make
them fundamentally unlike ; as well, he rejected the notion that national unity of one
nation-state should be effected or maintained by the supposed extent to which the
nationals of one nation are, claimedly, unlike those of another. This latter claim, to
him, seeds the distrust and dislike of the so-called foreigner. Fourth, he rejected the
exclusivist policy or egoism that is associated with the nation-state—the principle
of national interest.

The principle, above all, contends that the sympathies which structure the sent-
iments of people who constitute a nation and advance its collective well-being do
not extend to people outside those borders. So, in a world without any central authority
to ensure a modicum of consistent common concerns, the promotion of national in-
terest is the highest moral duty of political (and, by extension, other) leaders. The
pursuit of that interest, even if it results in the utmost, physical destruction or psycho-
logical and spiritual degradation of another people, is seen as morally praiseworthy.
This mode of thinking and acting confirms people in the identities of their respective
tribes, clans, ethnic, religious and other groupings. And yet, Nazrul was a nationalist.

He was a nationalist—and part of his status as a moral giant is that he redefined
nationalism and its —in the sense that he saw himself as, in part, a person who was
shaped by a body of experiences he shared in common with people in former “British
India,” especially those who today form the nation-state, Bangladesh. That common
experience included oppression by another type of state, the empire-state, called the
British Empire. The idea of the nation-state is that the physical/political borders of the
state should be co-extensive with the common cultural experience of a people; for Nazrul,
this cultural/experiential emphasis is important, because of the diversity it preserves, the
insights its confers, the creativity it offers, and the character it solicits. Institutions and
practices that undermine this diversity, especially in seeking to subsume the multiplicity
of human experience under that of any single, dominant narrative or outlook is not only
to be complicit in perpetuating historical inaccuracy but in engaging in moral corruption.

He was a nationalist, also, in the political-moral sense, in that he believed in the



equality of nations and saw the right to national self-determination as an elementary
moral principle that should be applied everywhere; he was also a nationalist in the
socio-cultural and political sense (and all one has to do to see how far he towered above
his contemporaries—Woodrow Wilson of the United States, Sun Yat-sen of China,

Mustafa Kemal of Turkey, and Lenin of the former Soviet Union—is to look at this area).

He believed that all human members of the nation, not some selected social, religious,
linguistic, or other class, should have an equal chance to participate in shaping the

national identity, so he mostly frowned at what then passed (and to an extent now passes)
for “democratic nations.”

Nazrul was also a moral giant in the sense that his nationalism was strongly
empirical—a term one does not generally associate with a poet. That is, he
felt that concrete experiences and observations should form the poets images.
And to him nothing was more concrete than that which is immediate and local.
The local was part of what is an integral source of that which properly fits (aesthetic),
about which one is most knowledgeable and, thus, in control (power), and that which
partakes of intimacy and passion—all of which, to him, must be part of the moral order
of things. The voice of poetry is, however, at once local and universal—it links things
which appear to be unlinked and even un-linkable, and shows relationships where one
may have thought there was none. So, while his poetry employed local images, those
images were also extended to show relationship with and offer support for nationalists in
Haiti, Ireland, Turkey, and China, for example.

If one were to examine his poem “The Hilly Song,” a portion of which I am going to
quote in a few moments, one will find some of these images (“nomads of the desert,”
who know neither “king, or the king’s law,” who are “lotus hearted” and are like the

“tides of the ocean™), as he sought to awake in young people a sense of the need to revolt
to regain their freedom:

We are open hearted like a wide field

We are a super strong mountain

We are wing-open birds

We are lively like laughter and song

We drink rainwater, eat wild fruits, and lie on green grass
We are the tides in the river of life

We are over-flown water of a liberated brook 3

Being the “overflown water of a liberated brook™ has meaning for the claim this
presentation is trying to make—that Nazrul is a moral giant. Far from being the con-
ventional nationalist many have sought to make him, he was also a global citizen of
the first watermark, in an age that was then setting the stage for Fascism and Nazism,

3. See “Hilly Song” in Katunamaya Goswami, Introducing Kazi Nazrul Islam (New
York:Bangladesh Institute for the Performing Arts, 1999) p.41

some of the foulest expressions of racism, homophobia, sexism, militarism, and
economic nationalism (remember the high tariffs of the 1920s and early 1930s) . In the

above poem we find him attempting to socialize the young against limits and boundaries,
urging them to overflow such human confinements as seem to be defining of their
respective circumstances, and to experience liberation.

Part of that liberation is to find kinship outside traditional markers and identities.
And those who are cognizant of Narul’s focus on this area will cite, among others,
two statements from him, one part of a prose poem and, the other, a comment in an
address made at a civic reception in his honor in Calcutta, on December 15, 1929.
In the first, part of a response to his own trial and conviction on charges of sedition
(he was writing against injustice), he said:

...what I’ve understood to be unjust, oppression, a lie—I’ve called
just that—without trying to please anyone or receive praise or favor.
I have not merely rebelled against injustices of the king, but my
Truth-sword has also attacked and rebelled against society, race,
nation. For this, in and outside my home, I have been subjected to...
much ridicule, humiliation, reproach, attacks...

The rebel with his truth-sword cannot be confined or limited to nation, society,
race, humiliation, or ridicule; injustice knows no border and its conquest must be
co-extensive with its reach. This is part of the moral giant we speak of—the scope
of his concerns recognized no confines, except a human one.

In the other statement, he said he refused to be a “torch bearer” for anyone (“you
are either with me or against me”, says the nationalist), any group, or party, and
compared himself with the “birds of heaven, the flowers of the forest, the poets of
music”—all of whom/which he viewed “as universal,” as res communis --as belonging
to everyone. Then he went on to say: “It is not at all a fact that because I happen to be
born in this particular country [that] I belong to this country alone and this society
in particular. I belong to the world, to all human beings of this earth.” 4

So how can we reconcile his being a nationalist and his belonging to all human
beings. First, he maintained a distinction between nationality and citizenship, the
latter seen as having broader ties and duties to all human publics, even inchoate ones.
He was among the first true global citizen, the focus on proletarian internationalism
by Marx and Trotsky, and the launching of the League of Nations by Woodrow Wilson
of the United States, notwithstanding. It is true that Ibsen of Norway, Pushkin and
Tolstoy of Russia, Dante of Italy, Goethe of Germany, Tennyson of Britain, and Mo
Tzu of China, among others, are associated with this idea, but they constrained their
outlook by nation-state identities, among others. Philosophers such as Immanuel Kant
are rightly praised for highlighting a sort of duty beyond national borders, but they could
not think of moral identities outside the state system.

And what do we mean by citizenship? It is not that which is part of the conventional
notions about paying taxes, voting, and benefiting from in-state tuition. It may entail
some or all of these, but it’s really concerned with public status (social, moral, intellect-



ual, aesthetic, and psychological) that requires/enables one, as an individual, to
recognize issues, form judgments, make decisions, and take action—consistent with
those decisions—that at once links one to and have impact on the common affairs of

4. Thid., p. 70

the group or community to which one belongs. The person who occupies this status
is called a citizen.

For Nazrul, we concurrently belong to and are citizens of several communities—the
family, the city or town, the university, the nation, and the globe, as well as nature itself,
in which human culture is rooted and from which that culture is largely shaped. So—
according to him—the status of citizen encompasses the entire range of judgments,
decisions, and actions that affect or potentially affect all the communities to which one
belongs. These judgments and their duties are not artificial, in the sense that many
thinkers claim, namely, that it is impossible for the Indonesian to feel the type of identity
with problems in Brazil or Canada that s/he would feel for like problems in Indonesia.
And this brings us to the second point of reconciliation between the nationalist and
the global citizen.

This exemplary poet saw human beings as possessing multiple identities, each
overlapping and associated with character-rooted passions (passions linked to the
universal need for orientation, effectiveness, relatedness, rootedness, and unity,
among others). We have a personal identity—our name, our physical appearance,
our blood chemistry, our fingerprint, not to mention our genetic constitution. We
have a social identity, often more than one, based on the social groups with which
we associate and interact. A national identity is something about which we boast,
grounded on actual or supposed markers such as language, ethnicity, religion,
and more broadly common experiences, including triumphs and suffering. We may
not even know others who also belong to the nation, but we construct or have con-
structed in our minds images who are or who are not. We have a global and cosmic
identity, also.

We respond to the beckoning of the stars, the smile of the flowers, the sparkle of the
dewdrop, the hush of the quite woods, the textured rhythm and color of sound, the play of
electrons, to the elegance of calculus, and the sweetness of the fruit. All solicit our sense
and intimate that we are one. Every living cell—everywhere--seeks a larger connection.
In Nazrul’s poetry, the sea is in love with the moon.

Our global and cosmic identity is, therefore, consistent with our global citizenship;
and our multiple identities—given our “fathomless and infinite” self --are consonant with
the many communities to which we belong as citizen. And this brings us to the point of
reconciliation.

The reconciliation lies in our Auman identity. That identity is at once the most basic,
the most intimate, and the most global. Mothers are anxious about their children, where-
ever those mothers are; each person has the need to make a dent (need for effectiveness)

wherever s/he happens to be; to establish deep links with others and with places (rooted-
ness); to interact with and relate to other people and things (relatedness); to have a

map of the social, physical, and ideological universe (a frame of reference); and to
experience a sense of oneness internally, with others, and with nature (unity). These
existential needs and their associated passions are part of our human identity, although
we spend our lives fighting for the primacy of that identity. Groups take turn, from the
tender age of each of us, to persuade us that we are Americans, Muslims, blacks, women,
terrorists, brothers, peasants, communists, liberals, conservative, students, professors,
among others, before we are human. So we can humiliate, enslave, torture, kill, engage
in genocidal and other wars, and even systematically assault our environment—all in the
“interest” of the group with which we boast an identity. But to the extent we allow the
all-pervading efforts at persuading us to succeed, to that extent—says this great poet—
we will be rendered unable to experience the “the pain of the world as our own”; discover
the “joy of sacrifice”; to expand our souls to “attain a nobler quality”; and to see and
encounter humanity as a single moral community. To that extent, also, we live in
disaccord with our true selves--and in rank moral hypocrisy.

It cannot be immoral to kill our neighbor across the street but moral to kill our neighbor
across the ocean; it cannot be immoral to possess guns intended to kill and maim others,
but moral to build and posses weapons intended to destroy cities, towns, nations; it
cannot be immoral to poison my milk, but moral to poison the rivers, the lakes, the
oceans, and other expressions that make the milk and the sustenance of life possible. It
cannot be immoral to sell products known to be harmful to consumers in Storrs,
Connecticut, but moral to sell them to people in Sao Paulo, Calcutta, or Moscow. It is
not a matter of nationality or geography; it is a matter of humanity.s

One of the areas of the human condition that is currently testing our capacity to live
on earth as members of a common human family, as members of a single moral
community, and as stewards of each other’s well-being is that of the relationship between
and among members of different religious communities. Many (in the secular spheres
of society) blame religion for a number of ills, including wars, and find the idea of
religion as part of public life troubling. For Nazrul, we should make a distinction between
the uses to which ambitious—sometimes unscrupulous--people put religion and the
nature of religion itself. In his view, religion is major part (not all) of the broad terrain of

5. See his poem “Complaint”, as he focuses on hypocrisy.

human spirituality, and to keep that part from the public domain would be to amputate
human beings and place that domain in spiritual poverty. Indeed, he sees the heart as a
sacred site of empathy, through which all religions course and help us understand the
human. In his poem, “The Doctrine of Equality,” he praises that heart; he also praises
Judaism, Islam, Buddhism, Hinduism, Christianity, as the instruments through which
we can realize the “universal temple” in us; and, far from being the source of any
future “clash of civilizations,” or the end of human creative development (the end of
history, to which we referred earlier), he sees religion—and the heart—as the seat of
timeless self-revelation.s



... This heart is...a Jerusalem, a Medina, a Kaaba;/It is a mosque, a temple,

a church;/ Here sat Jesus and Moses and joined the Light of Truth/ In the
field of battle and the holder of eternal flute sang the Gita...;/Returning into
the Sanctum Sanatorium of the heart of this heart Sakya Muni/heard the still,
sad cry of Humanity and relinguished his kingdom/In the cave the Darling of
Arabia sat in meditation and heard the Call,/And preached the message of
Equality.../I have heard no untruth, Brother!/There is no temple, no Kaaba,
greater than this heart!

I refer to religion and the heart in Nazrul’s voice of poetry, for a number of others
reasons we cannot here touch on, because of time limitations. Among those reasons,
however, are his efforts to refute those who would claim that human nature (genetics)
instruct us to seek our own (back to the earlier divisions of humans) and that we are
wedded to power and “top-dog-ism.” He wants to awake in us the realization that
sustained, successful human activities are founded on what we do instinctively (even
when we might initially think through them); and that true equality, grounded in human
dignity, does not truck with top-dog-ism. The species (cosmic) identity he seeks to have

6. See Samuel P. Huntington, “The Clash of Civilizations” in Foreign Affairs vol. 72 #3 (Summer 1993),
pp. 22-49

us experience and espouse is therefore something that should be instinctive. And I would
like to refer to a play, entitled “Truthfulness,” which he wrote.

Two brothers, whose father had been killed by a “desert dweller” (note the identity),
brought the wrong-doer to the king. Upon presenting their case to His Highness and
pleading for justice, the king asked the alleged wrong-doer if he had anything he
wished to say. The “desert-dweller,” against whom the king had pronounced a sentence
of death, requested that the execution of the sentence be deferred, until he had a chance
to return to his home where, unknown to anyone, he had hidden monies in the ground—
monies which, as an appointed guardian of his young brothers by his then dead father,
had entrusted to him. Were the death sentence carried out immediately, the would-be
beneficiaries of the monies would be left without provisions for their future. He
promised the king that if he were given until sunset of the day on which he was
making his request, he would return to his home, appoint another guardian for his
brothers, transfer the monies to the new guardian, and return to accept his punishment.

The king, although sympathetic, indicated that he could grant his request only if there
were someone who could serve as his bail (meaning, someone who would risk his/her
life, in case the condemned man did not return). After looking around and recognizing
no one who might help him, he was almost at the point of despair when the king’s
“But suppose,” said the king, “this unknown Bedouin does not return—have you thought
about the consequences?” The king’s brother had counted the consequences. The
condemned man, pleased by this development, left for his home. Time passed, the
evening came, and there was no return. The courtiers began to whisper about the
irrational expectation of his return, given the death sentence. But the Bedouin returned,

apologizing for the delay—caused be relatives who tried to prevent him from returning—
and asked the king requested of the king that his bail be set free.

The brother who posted the bail was happy that his life had been spared; and, moved by
the moral royalty exhibited in the behavior of the convicted man, he no longer saw him
as a Bedouin but as a “human being,” one “greater than I,” he said. The two aggrieved
brothers forgave him and asked the king to pardon him. The king, in turn, seeking to be-
come part of the atmosphere of moral elevation, offered the two aggrieved brothers
compensation from his personal account for the loss of their father.7

There are many lessons to be drawn from the play. Among them is the suggestion
that the walls of blood, social class, and birth can be penetrated; that residing in the
“stranger” (the “desert-dweller”) is the human—there is, in fact, no stranger; and that
nobility has nothing to do with blood, social position, political affiliation, or economic,
status; it is moral in content and in deed.

There is something else that Nazrul sought to bring to our attention: that to be fully
human, we must take risks; risks based on the belief that we cannot remain in the same
“place”; risks based on the impulse that we are at our best, at our most fulfilling, when
we countenance the overcoming of existing limitations; and risks grounded on the search
for a reconciliation of our many identities in a search for completion. Completion not
as the finality of becoming, but as a more comprehensive condition of being. To gain this

7. See Nazrul’s play, “Truthfulness” in Kazi Nazrul Islam: Selected Works
Translated by Sajed Kemal (Dhaka: Nazrul Institute, 1999), pp. 179-181

completion, this expansion of the self, we must, Nazrul claims, wrestle—through the
temple of the heart-- with the moral grammar of our being, a grammar which is inborn
but neglected. This means nothing less than the liberation of the moral conscience, which
for many, is but a “‘dull remembrance.”

But that dull remembrance, that frozen impulse, that cancelled dream—sometimes in
the world’s most crowded street, in the midst of din and dirt, there arises, if even for a
moment, a thirst to spend the fire and restless force of our true original self, to indulge a
longing into the mystery of the heart, and embrace the smell, the wind, the faces of
laughing children. And on some rare occasion—which Matthew Arnold recognized and
Nazrul wanted to make permanent—*“our eyes in another’s eye read clear, we find
something revealed:

A bolt is shot back somewhere in our breast,
And a lost pulse of feeling stirs again.

The eye sinks inward, and the heart lies plain,
And what we mean we say, and what we would
We know.. .8

This “dull remembrance” is what the king’s brother had; it is that which



will allow us to become rebels, as we hear the “united yearnings” of all

seeking a new human fellowship; it is that which recognizes, not the end

of history, but the beginnings of a new history, one with universal responsibilities
(nearly 60 years after Nazrul’s writing in this area, we have the Universal Declaration
of Human Responsibilities). It is the special duty of intellectuals to help us break the
walls of separation—gender, race, religion, social class, among others; to reclaim that

8. See Matthew Arnold’s poem, “The Buried Life.”

“dull remembrance” toward the comprehensive, “infinite” self (human persons) Nazrul
sought; and thus, to liberate the moral revolutionary we truly are.

By. Prof. Winston E. Langley
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I begin this paper with reference to the last paper I gave to this group, on Kazi
Nazrul Islam’s work. In that paper, I spoke of him as a person concerned with the
suffering of other human beings, a person of broad love and caring. A month or so after I
had given the paper, I received a hostile e-mail message. The writer of the message
considered himself to be an expert on Nazrul, and wrote that my interpretation was
wrong. He said that Nazrul was a true Muslim, and that Muslims did not care about other
human beings, they only cared about God. Therefore, I was wrong in saying that Nazrul
cared about humanity.

I believe this writer’s statements misrepresent both the religion of Islam and Kazi
Nazrul’s views. But because these views are becoming popular in some areas of the
world, I wished to address them.

The Qur’an is a book with a great emphasis upon social justice, and the way that
society should be run. Allah himself is referred to as the merciful and compassionate
one, and people are told to care for widows and orphans, and to help their neighbors and
the poor. This is the reason for the zakar tax. Indeed, compassion for those who suffer is
one of the most important bases of religious ethics in all religions. The prophet
Muhammed is called the perfect model for humanity, and he is known for his humility,
kindness, and nobility of character. Many stories from his life teach that one should help
others, whether or not they are Muslims. To ignore human suffering and oppression is
not following Muhammed’s example. Allah breathed his spirit into humanity (Surah
32:9), and in Islamic thought all human beings thus contain a spark of God.

To say that one cares about God in a monotheistic tradition, but can freely ignore
what God says and wants, makes no theological sense. And in ignoring human beings,
we are ignoring God, whose spirit dwells within mankind.

The idea that individuals do not matter, that only God has value, is also found in
modern Christian fundamentalism. However, this idea comes from neither the Qur’an
nor the Bible. In both of these sacred texts, God has great concern about humanity. The
literary source of this callousness towards human suffering is actually the nineteenth



century ethical philosophy developed by Jeremy Bentham and John Stuart Mill, which is
known as Utilitarianism. This is a atheistic philosophy, which intends the greatest
happiness for the greatest number of people. However, it has the danger of having
people treated as commodities, allowing the sacrifice of individuals for the greater good
of the society or nation.

It is most popularly known for the saying that the end justifies the means, and thus
it can be legitimate to perform evil acts if they lead to a worthwhile end. People can be
killed and kidnapped and tortured, according the religious version of Utilitarianism, if
this would lead to a worthwhile group religious goal. People themselves do not matter-
only the goals of the group matter.

What I am calling here ‘Religious Utilitarianism’ goes against both religious
ethics and against revelation. For Islam, why would God reveal his will to mankind if
people were worthless and did not matter? Why would God reveal laws, such as not
killing women and children and the elderly, if they are to be violated in God’s own
name? To define Islam as a religion that does not care about humanity is to deny the
importance of Quranic law, and to deny Allah’s concern with human morality. Religious
utilitarianism also twists the idea of the greatest good for the greatest number of people;
instead, we have the greatest good for US, whoever that group of the virtuous and saved
happens to be. Other human beings and their pain are simply ignored.

While the philosophical justification for Islamist violence and ignoring human
pain comes from atheist rather than religious souces, its political sources are also atheist.
The idea of terror as a tool of the Revolution comes from the Russian anarchists, anti-
tzarists, and early communists. It was publicized by Lenin with his October Revolution;
he believed in terrifying potential enemies by murder en masse, and killing entire
crowds." Later Hitler’s more organized attacks also became attractive, as Nazi
propaganda and fugitives spread through French North Africa at the end of World War II
(while the Allies focused on liberating France from German domination, they largely
ignored its colonies). Thus, some of the people accusing Nazrul of non-Muslim values
themselves have values adopted, and twisted, from Western sources.

As for Nazrul, is it accurate to say that he is immune to human pain because he is
a Muslim? I would say quite the opposite- he shares the pain of humanity, and bemoans
the situations that cause it. This is why he is a poet of both love and revolution. I shall
give examples from his poetry of his concerns for the joys and sorrows of humanity.

However, some confusion may arise from the varied meanings of the term
“humanism”. There are several different definitions of the term. It was originally
associated with a philosophical and literary movement which developed during the
Renaissance in Western Europe, which emphasized the study of the classics, or the
humanities. It also represented a rebellion against the rigidity of the church of its day,
emphasizing the role of the arts and sciences, and having a “general emphasis on lasting i
human values.” The traditional definition of humanism emphasizes the dignity and worth '
of all people, a commitment to the search for truth, and faith that people can build a better
world. It values art and beauty, as well as personal independence.

However, the term has been redefined and sensationalized by Christian
fundamentalists as “secular humanism,” which is different from traditional humanism.

‘Secular humanism’ refers to a belief in scientific knowledge rather than religious
revelation, and emphasizes pragmatism rather than romanticism or idealism. Sometimes
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it is given political dimensions- as in the ‘one world government’ and ‘new world order’
ideas that came from the Bahais a century ago For fundamentalists, secular humanism is
equivalent to unbelief, and its concern for morality is ignored- indeed, it is said to be
unconcerned with ethics. It is a ‘humanism’ which has little or nothing to do with the
humanities. Indeed, it finds the humanities ultimately irrelevant.

The term “humanism” can thus be confusing, because it is used to mean very
different things in the modern media. In this paper, Nazrul’s humanism refers to the
original Renaissance or traditional definition, a concern for lasting human values, and the
dignity and worth of all people. We might also note that Nazrul was an excellent
twentieth century example of the ideal of the “renaissance man”, a person who had many
skills and abilities. Nazrul was a songwriter, a musician, a director, an actor, a poet, an
artist, and a composer. He wrote over 3,500 songs and ghazals, 25 books of poetry, 29
plays and operas, and numerous essays and speeches. He fits perfectly the ideal of a
cultured man of many talents.

If we look at themes that are found in traditional humanist writings, there are four
important ones that I will list here:

1. The dignity and worth of each human being

2. The value of human love, creativity and wisdom

3. Compassion for human suffering

4. The desire to contribute to a better world, with less suffering and more tolerance

These can be found in Nazrul’s writings. For example, on the theme of the dignity and
worth of each person he writes:
I sing of equality
There is nothing greater than a human being
Nothing nobler..."
He also writes in the poem “Human Being” of the selfish hypocrites:
Who are they, hating human beings
Yet kissing the Quran, the Vedas, the Bible?
Snatch away those books from them.
The hypocrites pretend [to be] worshipping those books
By killing the human beings who have, in fact,
Brought those books into existence!...
All the holy scriptures and houses of worship
Are not as sacred as that one tiny human body."

Human beings have their own divinity, which is largely unrecognized, as he states:
Friend, you’re full of greed
With a blinder of selfishness over your eyes.
Otherwise you’d recognize the god
Serving you as a coolie."

In his poem “God,” Nazrul speaks of this:

Don’t shudder Hero, don’t be intimidated
By the scholars of the scriptures-



They’re not God’s “private secretaries.”

We all are His manifestation

He is present in us all."”
As for our second theme, the value of wisdom and love within the human heart, Nazrul
states in “I Sing of Equality:”

Open your heart- within you lie all the scriptures

All the wisdom of the ages.

Within you lie all the religions, all the prophets

Your heart is the universal temple

Of all of the gods and goddesses."
He also speaks of the importance of love, in the poem “Coming to this World for the
Poor, the Downtrodden, the Destitute, Hazrat”

Today there is no one to think about human suffering and needs

The rich Muslims are constantly immersed in pleasures and luxury...

When will we regain our humanity

By loving fellow human beings?™"
Such love is part of religion, as he says in “Eid Mobarak:”

Says Islam, we are all for one another

We are all brothers and shall

Share joy and sorrow equally.
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This is not only for members of one religion, but for all people of all religions, as Nazrul

states in “There Smiles the Eid-ul-Azha Moon™:
Forget your sectarian quarrels today
Welcome all as your dear guests.
Let kind words and sincere love .
Be your most precious offerings to your guests.™

Love is part of God’s blessings, as he states in “Bless us oh Lord”:

Let others love us and let us love others.

Let there be no hatred or malice or physical pain or mental agony.
Let the earth be another paradise oh Lord.

We will explore you in the light of the knowledge your have given
Your strength will aid our work.”

On the issue of our third theme, compassion for human suffering, Nazrul is especially
articulate. In his poem “Coolies and Laborers,” he speaks of sharing pain:

And if one human being is hurt, then

Let each of us of the whole humanity feel the pain equally.

If one human being is humilated, then '

Let it be considered humiliation of the whole humanity.™

He speaks of the pain of poverty, starvation, insult, illness and death. He says in “The

Rebel:”

I’m the madness of the recluse

I’m the sigh of grief of a widow

I’m the anguish of the dejected

I’m the suffering of the homeless

I’m the pain of the humiliated }
I’m the afflicted heart of the lovesick.™"

In the “Nobility of Sorrow” (or Life Science) he states:

To feel the pain of others is to realize the nobility of sorrow. There is no motive
or selfishness in it. The pain is such that it is felt through the remembrance of
one’s own pain. So amazing is the way of the soul that in the empathic realization
of the pain of others there is an intimately felt touch of joy, like a refreshing long
stream of a fountain flowing through the heart of a red stone.

It is the same kind of sorrow which the prophets felt through the hearts of
global humanity... it is the same realization which elevates human beings to
godliness."

On our fourth theme, contributing to a better world with less sorrow and more tolerance,
he states that, as the Rebel, he will only rest “when the anguished cry of the oppressed
shall no longer reverberate in the sky and air.”™" He also states:

I sing of equality

In which all barriers and estrangements are dissolved

And in which Hindus, Buddhists, Muslims and Christians are united
I sing of equality.””

He speaks of Muhammed:

We have forgotten your message of toleration
And have turned instead to religious blindness
Therefore, your blessings no longer shower upon us from heaven...
You did not want this disgraceful fighting in the name of religion. ..
Half the world came to believe in the virtue of toleration,
in your virtue of toleration
But we never learned that toleration, only heard it,
Only heard it in the Quran and the Hadith.""'

This prejudice and ignoring of suffering has acted as a curse, as he states in “Once again,

Hazrat, Send from Heaven the Message of Equality:”



Defying your command

We are universally disgraced

We despise the suffering humanity )
Yet we say, “We submit to the will of God.”™""

He puts this is the specific context of religious war, as he states in “If the Flute Doesn’t
Play Any More™:

The constant fighting between Hindus and Muslims, animosity between nations,
and wars, the inequality between the mercilessly indebted and needy, and the
monstrously greedy piling up crores and crores of rupees in the banks- these are
what I came to eliminate...Don’t look at me ... as someone belonging only to the
Muslims.,, [but] as a servant of the one and only indivisible God who is above
Hindus and Muslims, above all nations and creeds... Please think of me as a
restless youth who came to this world with a thirst for fulfilment, but it was his
departed soul suffering from the pain of unfulfilment who came to you in your
dreams and shed tears.”""

Though Nazrul does not see himself as limited to Islam, it is still a spiritual path with
which he identifies himself. As he states:

Allah is my lord, Ihave no fear

My prophet is Muhammed, whom the world praises.

With the Quran as my trumpet of life, what can terrify me?

Islam is my code of life, and Muslim is my name.*™

However, he is very disturbed at religious callousness and dishonesty. As he states in the
poem “Man’:
Hammer away at the closed doors
Of the mosques and temples
And hit with your shovel mightily.
For, climbing on their minarets
The cheats are today glorifying
Selfishness and hypocrisy.™
Nazrul describes the better world that he seeks in his poem “Resurrection”:
A new world reborn
Is soon to dawn.
These fetters of ancient scriptures
Wrought this utter ruin...
On a new foundation
A young world shall dawn...
Our rights we shall recover
With the unity of sufferers
All the world over.™

As Abu Muhammed Habibullah phrases it, Nazrul had “innate catholicity and
cosmopolitan humanism.”" He was theistic, yet he rebelled aginst the corruption that he
found in religion, and was essentially an optimist, “who believed in the perfectibility of
man” as Syed Sajjad Husain states.™" He wished to fight injustice in the world, and the
exploitation of people in the name of God, especially by institutionalized religion.

What are the ideals of Kazi Nazrul Islam? In his own words, he came to argue
against inequality, oppression, colonialism, tyranny, religious, moral and political
hypocrisy, and religious fanaticism. He was in favor of equality, freedom, justice, love,
romance, idealism, unity and peace. He was a man of his own age, but these ideals are
universal ones, for people have not greatly changed today from Nazrul’s time. His words
are as important today as they were in his own time.
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Nazrul — The National Poet of Bangladesh.

Dr Mokhlesur Rahman

This article offers some contemporary background basic facts about Nazrul and some
understanding about the poet. Looking at the past few conference Magazines of the North
American Nazrul Conference I found the need for articles in the magazine written in
English for young generation, of Bengali parents, was born and lived outside their
country of origin whose first language is English and also for readers whose mother
tongue is other than Bengali. These observations inspired me to write this article.

Kazi Nazrul Islam, a very short lived Bengali literary genius, was born ( 1899 ) at a time
when his country’s ( British India) socio-political conditions were in turmoil. Under the
foreign rule social discontent grew all over the country, which gave way to growing
nationalism and preparation for the fight for independence from the British rule. Social
injustice and oppressions were universal. The whole of the country had been suffering
from the communal disturbances as the population was divided by the two major
religious groups Hindu and Muslim. Finally, independence came in 1947 dividing British
India into Hindu majority India and Muslim majority Pakistan (East and West). Nazrul
remained in the Indian state of West Bengal at his main residence in Kolkata while he
was ill of an unknown disease caused him loss of memory and speech. The disease struck
in 1942 and remained undiagnosed until 1953 when the poet was brought to London and
Vienna where it was diagnosed to be ‘Picks’disease, a neurological ailment which was
found to be too late for any treatment due to the lack of initial treatment ( R. Islam,
1992). The poet was brought back to kolkata where he lived ever since with his disease in
difficult conditions and passed the most agonising time of his life. In 1972, he was
brought to Dhaka by the Government of the newly independent country Bangladesh
(formerly East Pakistan) conferring upon him the title of its National Poet. His disease
left him interacting with others like a small child having lost his memory and speech. He
received stately honour from the Govt and rapturous reception from its people. The poet
appeared to have been happy in the new environment and circumstances. With the
constant care and nursing, his health showed improvement. However, this did not last for
long and he died in August, 1976. The authority declared days of mourning. The people
of Bangladesh, from all walks of life, showed how dearly they loved the poet. Whatever
thinking was there in the gesture of Bangladesh authority in conferring upon him the
honour of the National poet, it is difficult to say what would be Nazrul’s reaction to this.

Nazrul was born in an extremely impoverish family background in a remote rural part of
West Bengal. He had a very difficult childhood with no support for proper living and
schooling. However, he had thirst for learning and learnt some Persian language with
great enthusiasm from his uncle Kazi Bazley Karim at a time very early in his life.
Unfortunately he had to earn his family living as a child labour after his father Kazi Fakir
Ahmed’s death in 1908. He was always driven by an inner force and moved around
restless with some unknown inspiration which was manifested in his later life through his
creative writings. Haunted by the poverty he joined the rural drama group ‘Leto’ at the



age of 11 where he found his passion for art and culture. He took keen interest in script
writing, acting and singing. He learnt techniques of stage performance, writing drama
script and poetry and became very familiar with the rural culture. His popularity grew in
no time for writing popular rural poetry and songs. He had enormous thirst for learning
and managed to get into school intermittently with the help of some generous people. In
school he proved to be very meritorious student. By this time World War 1 commenced.
Nazrul left school to join the army probably driven by his thirst for knowledge of
different kind. He left just before his Matriculation Examination, and was sent for
training at Nawshera in the North West Frontier Province of the subcontinent. After
training he was posted at Karachi cantonment where his main literary work started being
at the cantonment and not at the fighting frontline. Here he learnt and supplemented his
Persian language and studied Persian poetry, with a Punjabi Moulavi in the cantonment,
included the famous poems ‘ Diwani Hafiz ¢ and ‘ Masnabi Rumi’. His first prose
‘Boundeler Atma Kahini’ published in the weekly magazine ‘Shougat’of Kolkata in May
1919. At the conclusion of the war Nazrul returned to kolkata and found a politically
leftist friend Muzaffar Ahmed who welcomed Nazrul to reside at his Taltala Lane home.
While living at this place Nazrul’s concerns about suffering humanity and his socialist
thinking got consolidated. He kept abreast of contemporary political and social events
around the world. He supported Mostafa Kamal Ataturk’s movement which had
overthrown the Sultanate and created secular modern republic of Turkey.

Nazrul’s concerns were the human suppression and oppression under foreign rule,
sufferings of the destitute, religious fundamentalism and communal conflicts due to
ignorance. He revolted against all of these through his writings. While at Muzaffar
Ahmed’s place Nazrul published his famous poem ‘Bidrohi’ (revolutionary) in the
Moslem Bharat in 1922. It made a great impact and remained as a memorable event in
the history of Bengali literature. The poem generates courage and determination having
words and analogy and strong emphasis to make it distinct and loud sounding like
mountain torrent coming down on its way to the plain, like the ocean’s roaring waves
breaking on to the shore. It was a call for fearless hearts, manly strength and courage to
break out of all chains in the march of freedom. It is this call of Nazrul which captured
the contemporary young minds of Bengal and was very effective in the fight for freedom
from the foreign rule. Nazrul’s creative life was very short about 22 years (1919 — 1942 ).
He came like a comet and created a voluminous literary work, novels, Short stories,
poems, drama, children literature and songs ( 3000 songs) now called Nazrul Giti.

Nazrul was a humanist and secular in thoughts He expressed himself with many ideas and
feelings in many ways medium, colours, directions or forms. It is to the people who will
find him in their own perspective i.e. secularist, religious, leftist, Egalitarian. However,
Nazrul used all sources for a central point- the humanity. Nazrul cannot be seen
singularly belonging to any particular group of people. His thoughts were for all mankind
and not confined to a specific nationality. His patriotic songs were written against the
colonial rulers and were thematic on freedom and liberty, courage, bravery and sacrifice
for human dignity. His revolt was not only against foreign rulers but also against
oppression of all kinds — social, economic or political. However, he was aware that
independence or liberation is pre-requisite for restoration of justice. His work can be used

by people of many nationalities to achieve their goal as his writing so general in nature.
He wrote passionately on any of the topics he chose. At the time of rebellion he would
declare ‘Khodar Ashon Arosh vedia’ means penetrating the seat of heaven; when offering
love to his beloved he wrote, ‘Ramdhano Hotey Lalrong diey Alta Porabo Pai’ means
reaching to the rainbow to get the red colour to decorate his lover’s feet.

In his religious thought, he was a believer in God but his religious views had several
specific reservations. He was against use and abuse of religion for exploitation or
oppression. He was thoroughly conversant with the details of the ceremonial aspect of
Islam and Hinduism but his personal life did not reflect practise of the basic rituals.
However, he did not avoid rituals in contemptuous defiance. In his work he expressed
deep sorrow and repentance for it and wrote ¢ Roj Hashore Allah Amar Korona Bichar’
means O God please don’t judge me on the Day of Judgement. He was against religious
intolerance anywhere in the world and the communalism between Hindu and Muslim in
the Indian subcontinent. As a humanist he appreciated the dynamics and growth of
human mind and spirit and tended to reject any set of writings however sacred furnishing
complete and satisfying guidelines to human activity of all ages. Jesus, Buddha, Krishna
and Mohammad were all regarded by him as sacred. However, he prevented others from
labelling him as Hindu, Muslim, Buddhist or Christian. He firmly opposed the suggestion
that he was a Pagan ( non-believer). His use of ingredients both from Hindu and Islamic
sources for his literary work might have lead people to label him either Muslim or Hindu.
He was too passionate in writing any of his thoughts and emptied his feeling into his
literary work whether he wrote Gazal or Bhazan. Thus he was misunderstood by both the
communities. However, he remained unconcerned about human judgement about him and
knew that no human being is capable of making spiritual judgement. .

However, one of the objectives of this article is to focus on what independent Bangladesh
can achieve from Nazrul’s thoughts about this unjust world and life which are recorded in
his literary works. The injustice probably will perpetuate through the unknown length of
time. This is probably because of human nature to dominate and exploit the weak
whenever an opportunity is available. Therefore, Nazrul’s revolt will always be there
against that nature until justice achieved. The foreign colonial masters are gone now and
the people have been independent twice since Nazrul’s active time. Once as Pakistan in
the name of religion, which Nazrul would have opposed uncompromisingly, then as
Bangladesh in the name of language in quest of justice for its people. However, even
thirty seven years after independence the country is far from being just or free. The
majority people do not have the right for the basic need for proper human life e.g food,
medicine and education where as the fruit of the independence has been harvested by a
powerful few of the population who shun their own Bengali language and encouraged
setting up former colonial type schools, Universities to educate their children. These
educational institutions clearly are not design to produce national or patriotic leaders. The
generation of young people who are educated in these institutions have learnt not only to
look down their own language but also are reluctant to speak it. They aspire to go abroad
either to settle down there or to learn colonial type ruling and back to rule Bangladesh. It
looks like we are going in circle in search of freedom. Nazrul most certainly would have
revolted against the system which is still causing people’s sufferings. He may not be



amongst us physically now but his soul must be very unrest in defiant protest. Thus
whatever thinking was there of the Bangladesh authority in conferring him the title of
National poet, he only can be shown real honour and put his soul at rest if his thoughts
are used in the national life of Bangladesh to make it a true secular democratic nation
where people will find freedom, justice and no more sufferings.

Brief history of the North America Nazrul Conference, the importance of
the 1%, the 2"°. and the 8™ conferences, the significance of 2006 Nazrul Symposium
and the contributions of Professor Winston E. Langley.

(This is a document of a true testimony to humanistic goodwill, not only with respect to this undoubtedly
great poet/musician, but also to all of you who have worked so hard with such heart to forward this
message to the rest of the world)

National Poet of Bangladesh, Kazi Nazrul Islam was a literary & artistic phenomenon of the 20"
century. Born in British occupied India., he entered into the world of literature at a time

when the tapestry of his country was tainted with violence and hatred, and became an

activist. Through his powerful & epic writings, he called for unification of people, urging
them to rise above their religious and sectarian differences and unite as a single human
race. In today’s world, infested with hatred, violence and malice, Nazrul’s words can still show
us the way to global peace and harmony.

Simultaneously a poet, novelist, dramatist, philosopher and a musician, Kazi Nazrul Islam was
one

of the most mind-boggling talents of the 20" century who is being discovered slowly but surely,
by the western world. Nazrul said, "Even though I was born in this country (Bengal),
in this society, I belong to the world". Nazrul’s superlative and indelible legacy to
humanity is far too valuable to be limited only to Bengali readers and must be shared with all of
the world’s people.

Importance of the 1%, North America Nazrul Conference: (1990 in New Jersey)

With this goal in mind, a group of determined & highly motivated individuals teamed up
in early 1990 in order to develop a strategic plan to organize international conferences
honoring Nazrul & his great legacy of world peace. The challenge would be to successfully
promote this fascinating poet and his epic writings through academic conferences &
seminars, films, recitations, photo exhibits and musical performances.

The hope was that through such promotional activity, an international appreciation of
the extraordinary and versatile talents of the poet would develop, along with a global awareness
of the need to generate worldwide support and enthusiasm toward the preservation and eventual

global recognition of his prolific and monumental work.

The group realized that the conference planning would not be easy, as a strict guideline along
with

a strong working committee had to be structured within a short time period. They also had to
make sure that all related important aspects of the conference were taken into consideration and
examined carefully and accurately. It was further understood that the success of the 1*.
conference would be vitally critical to the organizers and sponsors of future conferences.
Nonetheless, despite all the difficult tasks and roadblocks, the group came up with a solid plan
skillfully, collectively and quickly.



Finally, they were ready to launch the 1* Nazrul conference. Organized and sponsored by a New
Jersey based cultural group called Shoukhin, the conference was held at Rutgers University in
1990.

Much to their surprise, there was a large attendance and the energy level of the audience was
incredibly high. The conference was a huge success and truly a positive boost for Nazrul admirers.
Our good friend, Mahmood Billah was one of the principal architects of this very important &
ambitious project.

Importance of the 2"! North America Nazrul Conference: (1992 in Boston)

As a follow up, in 1992, a second conference was held in Boston, organized by a cultural group
called Taranga of Boston. Gulshan and I had the major responsibility of gathering and organizing
a group of dedicated people. At this time, an official name was given to the conference “The
North America Nazrul Conference” (NANC). It was determined that the conference
presentation would be bilingual (Bengali and English), so that our western friends can
participate, understand and enjoy the proceedings while developing further interest. A
permanent working committee, consisting of 24 original members was also elected from
different parts of USA. The responsibility of the committee would be to oversee activities,
provide guideline expertise and monitor the conferences.

The long-term goals of the conference were also identified. The major ones being to preach,
practice and promote Nazrul’s creative literary ideas in North America, to gain a global
recognition for his works, and to introduce them to academic institutions so that his work would
cross the language barrier and find it’s rightful place in the world of literature. It was further
decided that the future conferences would be held bi-annually, and be hosted by either
Bangladeshi or Indian organizations located throughout North America.

The two-day long second conference was also a grand success and attended by six to seven
hundred people from all over United States, Canada and Bangladesh. His Excellency Abul Ahsan,
the Ambassador of Bangladesh to the USA was the chief guest. The Keynote speaker, renowned
Nazrul Professor, Rafiqul Islam came from Bangladesh and stated “Nazrul has been one of the
greatest crusaders for humanity. Today we find a troubled and torn world divided by race & creed,
religion and color. It is time Nazrul’s work be translated into different languages and spread
outside the Bengali speaking community so that his message and love for humanity can be shared
by the rest

of the world”.

President George Bush (sr.) in a special message said” This conference is a wonderful
opportunity to celebrate Bengali culture & language, as well as the many musical and literary
compositions of Nazrul. It is heartening that you are working to share these treasures with friends
of many different cultures and that you are determined to bequeath them to your children. I
commend the administrators and staff of Taranga School for hosting this conference and all of
you for sharing your ideas”.

Subsequent conferences were held in Washington, DC, New York, Atlanta, Florida, Los Angeles,
Montreal and Toronto. The 11™ conference will be held in Washington DC in May 2008, hosted
by Bangladesh Association of America Inc. (BAAI) which also hosted the 3" conference.

For quite some time, Gulshan and I have been privileged and honored to be a part of the NANCC.
It was a pleasure for us to serve on the committee and we remain fully appreciative of NANCC’s
relentless pursuit for the promotion of Nazrul & its efforts in spreading his literature & music
world-wide. This is indeed commendable.

While we continue to lend our full support to the NANCC and its valuable activities, we have
also decided to take a different approach and add a yet new dimension to them. We have been
determined to integrate Nazrul’s literature into the academic environment through US and Canada
based educational institutions. Our goal has been to establish endowments in his name. That
being said, we have gone to work and teamed up with university professors & administrators,
Nazrul scholars & researchers from all parts of the world. We knew that the task would be quite
difficult, '

but have remained steadfast and kept at it. Our effort took a long time before it began to pay off.

Though some of you may already be aware, we feel privileged to inform you that so far we have
successfully established two endowments for Kazi Nazrul Islam. First one was established at the
California State University, Northridge in 2003, and the second at the University of Connecticut
in 2006. So far, this was the biggest victory for us.

Importance of the 8" North America Nazrul Conference.

Nazrul Endowment Established (for 1* time ever) in California, USA. (May 2002)

Under our leadership & guidance the 8" NANC was held in Los Angeles, California, in May of
2002. This significant conference was organized and hosted by the Taranga of California in
conjunction

with the California State University, Northridge, (CSUN) East Asia Club of University of
California Los Angeles (UCLA), Simi Valley Cultural Center, Bangladeshi communities of Simi
Valley (lead group) & greater Los Angeles, and the California Council for the Humanities.

During this conference a historic proposition was made to establish a Nazul Endowment,
for first time ever in USA, at the California State University, Northridge (CSUN) campus,
which became a reality in 2003. Dean, Dr. John Mason, Dean, Dr. Elizabeth Say, Professor
Phyllis Herman, Chairman of Humanities Group and the Executive Director of the University
Foundation ‘

Mr. Murray Wood worked very closely with us and they were the key players behind this effort.
This was one of the biggest accomplishments of our effort.

Of course, there were many others involved as well, including some highly influential university
administrators & professors, community leaders and Nazrul enthusiasts. Prof. Winston Langley,
Associate Chancellor and Professor of international relations & political science of the University
of Massachusetts, Boston, was the keynote speaker. His powerful & compelling testimony
“Nazrul:

the Moral Giant” also aided in further convincing the university leaders to establishing the Nazrul
Endowment.

The current Executive Director of Taranga of California, Mr. Shiper Chowdhury is administering
the Nazrul Endowment at CSUN. He is working with university authorities to schedule and
coordinate Nazrul lectures and other educational endeavors centered on Nazrul’s teaching, which
involve the participation of university students and community members.

In early 2003, immediately after establishing the Nazrul Endowment Fund at CSUN, Taranga of
California and the Bangladeshi community members of greater Los Angeles took up an
aggressive fund raising campaign. So far they have successfully raised $30,000.00 and the effort
continues.



His Excellency Shamsher Mobin Chowdhury, BB, the Bangladeshi Ambassador to USA also
visited

the university in 2005. He was invited by the university president to speak to the students about
Kazi Nazrul Islam. He congratulated & praised the university. Evidently, he was highly
impressed by the effort and thus pledged $50,000.00 to the exiting fund.

The following messages were received during the 8" conference.
Special Messages from Special People:

“During these extraordinary times, humanizing expressions of freedom and justice remind us of our goal to
defeat terrorism around the world. Your celebration of the poetry, prose, and music of Kazi Nazrul Islam
provides an opportunity to reflect on a world of peace and unity. I commend you for your efforts to promote
Kazi Nazrul Islam’s inspired works and for communicating his message of human rights and social

Justice.”
President George W. Bush, President of the United State of America

“ This is a wonderful opportunity to bring together people of different backgrounds to
celebrate the life and work of Nazrul Islam. I applaud the dedicated members of
Taranga of California who have made this conference possible. By raising awareness
of Nazrul’s poetry, they have made a valuable contribution to California’s cultural

life id Governor Gary Davis, Governor of California

“Kazi Nazrul Islam, a Bengali poet, has brought global attention to the plight of millions of Muslims and Hindus, and continues to
inspire us all. I commend you for working to advance his legacy of peac

e and international brotherhood. Dedicating the conference to the innocent victims of September 11 is a most fitting tribute to Nazrul’s
humanistic vision” Senator Dianne Feinstein, The United States Senate

“ This year's event is particularly important because it honors the victims of September 11.Your

conference helps reiterate the need for greater cultural understanding during this most difficult time”
Senator Barbara Boxer, The United States Senate

“ It gives me great pleasure to extend sincere and cordial greetings to all who have gathered for the 8"
North America Nazrul Conference. I am pleased to join with other members of the community in
recognizing your contributions to the cultural, social and economic growth of the community. I commend

your ongoing efforts and dedication to promote the art and culture of the people of Bangladesh”
Mayor James K. Hahn, The Mayor of the City of Los Angeles

“ Nazrul’s poetry, focussing as it did on human values and virtues, contributed immensely to the
advancement of Bangla literature. Its influence on the later generation of poets and writers was
tremendous. Remembering Nazrul is something which as a nation we owe it to him. I greatly commend this
effort on the part of the members of the Bangladeshi community in California who in spite of their being so
far away from their motherland have not forgotten to acknowledge the nation’s indebtedness to this
immortal soul.”

Ambassador Syed Hasan Ahmad,
Ambassador of Bangladesh to the USA

“Though Nazrul wrote in Bengali, the eternal values of his writings transgress all narrow linguistic
confines. Nazrul holds a special significance in the contemporary world where religious intolerance and

terrorism are rearing their ugly heads and socio-economic disparities have still not been addressed”
Ambassador Lalit Mansingh, Ambassador of India to the USA

“1I wish to thank you for thinking of me and to wish the event, in honor of one of the

literary and humanist giants of South Asia, every success” My. Kamalesh Sharma, Permanent

Representative of India to the United Nations

“I want the world to know that this human being is not only a great poet, but that his
poetry speaks to us today, and in profound ways—ways which reflect an intellectual,

aesthetic, moral, social, and political sophistication that we cannot afford to overlook”

Professor Winston Langley, University of Massachusetts

“In this world of today where race and religion have divided humanity, amplifying the disbenefits of
globalization, I wonder what could be a more appropriate message than those left behind by the national
poet of Bangladesh - Kazi Nazrul Islam” Dr. Kazi F. Jalal, Visiting Scholar, Harvard University, Camb.

Mass.
“Allow me to commend you and your colleagues for keeping alive the name and good works of Kazi Nazrul Islam. You do us all a
great service by celebrating his creativity” Professor Roger Buckley, University of Connecticut

“This is an important project and a much needed one, especially at this tumultuous times
in

international society” Dr. Felicia Harmer Kelley, California Council for Humanities

The first academic seminar was held at CSUN in 2003. Both of us spoke at this seminar and
provided a plan for furthering the cause of endowment lectures. Prof. Phyllis Herman also spoke
in support of the program and promised to help expand its activities.

The first Kazi Nazrul Islam Endowed Lecture focusing on the art, culture and literature was held
on April 23, 2004 by the Humanities Division of California State University, Northridge. Porf.
Phyllis K. Herman of CSUN was-the host and the moderator of this event. Her presence greatly
enhanced the quality and structure of this honorary occasion held in recognition of our poet.

Professor June McDaniel and Prof. Omar Farooq were invited to deliver the lectures, both of
which focused on Nazrul as a poet, songwriter, humanist and a philosopher. Prof. Mc Daniel
reminded the audience that according to many, Nazrul was an influential figure who inspired
millions with his epic writing during the 20" century. His work on social injustice & religious



fanaticism illustrated his indignation at the contemporary British colonial rule over India. She
further identified a need for a more modern & progressive Islam, as a regressive ideology leads to
religious warfare and destruction, much like those experienced during the poet’s time. With an
unmistakable humanist bent, Nazrul also represented a non-parochial understanding of Islam and
the society. “Kazi Nazrul Islam’s voice is needed today,” McDeniel urged, *“ as not enough
people are not talking about peace”.

Prof. Omar Farooq’s speech energized the audience, while reminding them of the power,
influence and relevance of Nazrul’s epic writing. Prof. Farooq is an Associate Professor of
Economics & Finance at Upper Iowa University. He is also the founder & developer of nazrul.org,
a highly resourceful website dedicated exclusively to Kazi Nazrul Islam, which contains an
internet discussion forum.

Both the site and the forum have provided a tremendous wealth of resources for thousands of
Nazrul enthusiasts, artists & researchers around the world.

The second lecture was held at CSUN in December 2007. Professor Winston Langley and
Professor Neela Saxena were invited to speak. Both of them delivered convincing oratory. It was
widely attended by the university students, faculty members, Bangladeshi diplomats and
community members of greater Los Angeles. Once again, it was a huge success.

The 2006 Nazrul Symposium at University of Connecticut:
The Second Nazrul Endowment established in the East Coast.

Why Nazrul? Why Now? (4 press release by U-CONN)

Five years on since the attack on the world trade center, and amid the daily spate of headlines,
both good and bad, implicating Muslims all over the world, a desire for a deeper understanding of
Islam and a more nuanced approach to the universal quest for peace and harmony has taken root.

Hoping to transcend the narrow sectarianism of "business as usual" an increasingly vocal and
sophisticated community is calling for a more progressive vision of Islam. In North America,
there is

a growing movement of scholars and activists advocating for greater inclusion, particularly of
women, and for improving relations with other faiths and backgrounds. While the movement is
still in its nascent stage and faces its share of challenges from within and the more conservative
voices from without, there are indications of forward momentum.

Embracing both the needs for a deeper understanding of Islam and the challenge of forgoing a
more nuanced approach to achieve this, the Asian American Studies Institute (AASI) at the
University of Connecticut, under the direction of professor of history and Director of AASI, Prof.
Roger N. Buckley, has teamed up with key members of the Greater Hartford Bangladeshi
Community to sponsor a day-long Symposium on Saturday, September 9, 2006, to examine the
works of Kazi Nazrul Islam.

In her submission for the Symposium, professor of religious studies at College of Charleston,
June McDaniel proposes a wider engagement and study of Kazi Nazrul Islam as a voice for a
more progressive Islam. She writes,

“I believe that we need a new understanding of Islam that is progressive rather than regressive,

that values knowledge and love and freedom and tolerance. We also need a writer who expresses

these goals in a way that makes them understandable and valuable to people over the course of
time.

I think Nazrul Islam is such a writer”.

Adds Winston E. Langley, professor of international relations and political science & associate
chancellor of UMASS, Boston, “Nazrul is one of the modern poets who has had a significant
effect on the 20™ century, and will have an even wider and more profound effect on the 21*
century. His views on politics, aesthetics, ethics, religion, human liberation and development,
globalism, the nature of citizenship, and, human nature and possibilities, bear directly on some of
the most important themes that have become the defining attributes of where we as human beings
(especially after September 11, 2001) are tending and the collective ends we are seeking”.

Significance of 2006 Nazrul Symposium. U-CONN. Storrs,
Connecticut

' Onc.e again, with our initiative & guidance the 2006 Nazrul Symposium was held at the
Umvers%ty of Connecticut (UCONN), in conjunction with the Asian American Studies Institute,
the Asian American Cultural Center of UCONN., and the Bangladeshi community of greater
Hartford.

In his opening statement professor Roger Buckley said “We gather here this morning, thanks to
UCONN., and Bangladeshi community, to celebrate the creative artistry & humanity of Kazi
Nazrul Islam, the national poet of Bangladesh. Writing in Bengali, Persian, Sanskrit, and Hindi,

he explored the universal themes of love, hardship, freedom, poverty, revolution, music and
religion.

What .bette.r time to explore his work and ideas at a time when the world is increasingly beset by
sectarian violence, the misguided belief in military interventionism as a solution to problems, and
those who speak falsely of Islam. What better time to remember Nazrul, who reminds us of our

hpmanity who was a true and unfettered voice of Islam and, who also reminds us that there is no
distinction between ends and means”.

Dr. Phillip Austin, President of the University of Connecticut welcomed the audience and then
introduced the chief guest, his Excellency, Shamsher Mobin Chowdhury, BB, the Ambassador of
Bangladesh to the USA. The Ambassador delivered a powerful & persuasive speech, identifying
Nazrul’s contributions to world literature as well as the significance of the symposium. He then

urged everyone to continue to pursue the ultimate goal, that of securing widespread global
recognition of this extraordinary poet.

Dr. Gulshan Ara was the chief architect of this symposium. She spoke to the audience, detailing
the background and the history of Nazrul Conference and its goals. She also said that it is our
moral duty to see that the goals are met in a timely manner, and further stated, “I will remain
optimistic and hopeful for poet Kazi Nazrul Islam and our goals for furthering his cause, the
cause of peace and social justice in our gorgeous but frail planet.”

Professor Winston E. Langley was the keynote speaker. His powerful and compelling speech
coupled with the strong determination of the symposium organizers and with total support of Prof.
Roger N. Buckley, the Director of Asian American Studies Institute and Ms. Angela Rola, the



Director of the Asian American Cultural Center resulted in the establishment of yet another
Kazi Nazrul Islam Endowment in a prominent university on the East Coast. A bridge was
built to link the two universities, one in the East, UCONN & and one in the West, CSUN.,
which would allow an additional opportunity to practice Nazrul’s literature in a
coordinated way.

In her closing remark, Ms. Rola thanked the audience and said, “It has been a true pleasure to
host this important event”. She promised more awareness publicities and frequent lectures on
Nazrul at the University of Connecticut.

Without a doubt, Prof. Roger Buckley and Ms. Angela Rola were the main forces behind this
important & historic achievement. Their strong testimonies on Nazrul’s contributions and his
legacy were true to life, influential & persuasive, to say the least. The daylong symposium was a
stunning success.

Another influential & notable person, Prof. Rafiqul Islam, renowned Nazrul Professor from
Bangladesh, with his long-term vision and genuine support for the promotion of Kazi Nazrul
Islam, also provided tremendous energy toward the achievement of our goal. Without his in depth
knowledge and enthusiastic guidance, none of these would have been possible so soon.

The first lecture on Nazrul was held at the University of Connecticut in 2007. Once again,
Professor Winston Langley was selected to deliver the lecture. He spoke eloquently and described
the importance of Nazrul’s message in today’s context, stunning the audience with his fascinating
and captivating oratory. The book signing by Prof. Winston Langley was another highlight of the
program, during which he signed his newly published book, Kazi Nazrul Islam: the Voice of
Poetry & the Struggle for Human Wholeness for the attendees. He also announced that he is
currently authoring two other books on Nazrul.

Winston E. Langley is Associate Chancellor and Professor of Political Science and International
Relations at the University of Massachusetts Boston. He was, from 2000 to the summer of 2007,
the Associate Provost of the University. He earned his Ph.D. in International Relations from
Howard University in 1969. In 1974, he earned a J.D. from Suffolk University. He has taught for
over 37 years at collegiate or university level, with an emphasis on global order. One of his
favorite courses is that of World Politics through film and literature. He specializes in
international law, with human rights law as his particular area of research, and he has published
widely in his field.

Professor Langley became interested in Kazi Nazrul Islam in 1996 when he attended a dinner
with musical entertainment at a Bangladeshi friend’s home in Boston. His interest in Nazrul grew
after this first-time opportunity to hear some of the composers (Nazrul) songs, as performed by
local singers at the party. As the two of us offered a couple of nazrul’s songs along with their
English translations, he was further inspired. He immediately began to collect books from us &
other friends and commenced with extensive research on Nazrul. Since then, he has been
seriously involved in research on Nazrul and has regularly attended Nazrul conferences and
symposiums held in North America.

Prof. Langley’s book was edited by notable Nazrul scholar, Prof. Rafiqul Islam, who has been a
great supporter of our cause from the onset & involved in assisting our efforts in every possible
way.

The book was published by the Nazrul Institute of Bangladesh in 2007.

To obtain a copy of his book please contact: Email: coopbks@uconn.edu / Store Tel. 860-486-
5027.

“Kazi Nazrul Islam the Bengali Poet, came to us like a beam of light with a new direction. He
was committed heart and soul to the cause of liberating those who were shackled and imprisoned
by a false and decadent social system. To those who he aroused by the cadence of his words and
music, he is still a presence, evergreen and immortal” Taranga of USA

AN URGENT APPEAL: Kazi Nazrul Islam’s literary & artistic output is an immensely
prolific and rich cultural treasure. It must be shared with the people of the world. It is our moral
duty to make sure that the literary community of the world recognizes our national poet and his
valuable work is duly credited in western educational institutions. We need to raise almost
8100.000.00 for the Nazrul Endowment at UCONN., but, we still have a long way to go. The
larger the amount the more lectures will be sponsored., which will generate more publicity in the
literary communities. It is only through our concerted effort that we can ensure the success of
establishing global recognition of Kazi Nazrul Islam. Such is our goal. Let us all join hands in
this noble cause and do what we can to establish his name worldwide. The success of this
endeavor would be monumentally rewarding indeed. He has given us too much, let us give him
what little we can. Without your involvement, support & help, we cannot reach our goal.

Kindly donate generously (your donation is fully tax deductible)

and make your checks payable to: UCONN Foundation/ Nazrul Endowment: (East Coast)

Mail your donations to: Angela Rola, Director, Asian American Cultural Center, 2110 Hillside Road,

Unit-3186 University of Connecticut, Storrs, CT-06269, Tel. 203-486-0830/angela.rola@uconn.edu
For more information, please contact us at: 203-484-2546 /203-687-7691

You may also send donations to: CSUN Foundation /Nazrul Endowment (West Coast)
Mail it to: California State University, 18111 Nordhoff St., Northridge, CA-91330-8252
Attn: Prof. Phyllis Herman, Department of Religious Studies
For Information, Please Contact Mr. Shiper Chowdhury at 805-551-0392

Future Agenda:

An International Conference on Nazrul will be held in June 2008 at Nazrul-Burns Center,
Glasgow University, Scotland. Professor Winston E. Langley received invitation to attend &
deliver the keynote speech. Prof. Zasheem Ahmed is the principal organizer. He can be contacted
for further information by phone: Res. 0141-557-0975 or cell. 07949-769-052.

The 2™ Nazrul Lecture in 2008 at U-CONN. The date will be determined soon.

A Proposal for a Nazrul Symposium is waiting to be submitted to the University of
Massachusetts,
Boston. The university, in cooperation with the Bangladeshi community of New England, would
host the proposed conference.

The Nazrul Institute, in conjunction with the University of Liberal Arts Bangladesh (ULAB) and
the Bangla Academy has set forth a proposal for an additional international conference on Nazrul



to be held in Bangladesh. Though the date is yet to be determined, the institute hopes to invite
Nazrul scholars from USA, Canada and UK to this event.

During his recent visit to Bangladesh, the Executive Director of Taranga of California; Mr. Shiper
Chowdhury met with Prof. Rafiqul Islam, Pro-Vice chancellor of ULAB, Mr. Syed M. Shahed,
Director General of Bangla Academy, and Mr. M. Abul Kasem, Director General of Nazrul
Institute. The principal purpose of the meeting was to discuss the details of a proposed
international conference

in Bangladesh, as well as the development of the Nazrul endowments at CSUN and UCONN.

Mr. Chowdhury was assured of their full cooperation & support. Later, his TV interviews in
Bangladesh, conducted by Prof. Rafiqul Islam also revealed a lot about Nazrul’s research
activities

in North America.

Last but not the least, we would like to congratulate the Chairman and the Members of
the NANCC, as well as the Organizers of the 11 " North America Nazrul Conference
and wish them a grand success. We would also like to thank the editors of
“Nightingale”.

Gulshan Ara.

Chairperson: Narzul Endowment Research Studies Group, California State University, Northridge. (CSUN)
Chairperson: Nazrul Research Committee, University of Connecticut (UCONN)

Founding Member: Nazrul Endowment at CSUN & UCONN.

Creative Director: Taranga of USA

Founding Member & Ex-Chairperson: North America Nazrul Conference Committee (NANCC)

Kazi M. Belal.

Chairman: Fund Raising Committee, Nazrul Endowment at University of Connecticut (UCONN)
Founding Member: Nazrul Endowment at CSUN & UCONN.

Founding Member: North America Nazrul Conference Committee (NANCC)

Executive Director: Taranga of USA







